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Chapter1

he - of _ means no excess and no
deficiency. It comes from the latin moggration.
Based on kbbi, the word of moderatiﬂn'E
I --cton of
alance of - Therefore, fDl’_ who I moderate,
wil be [
from IR hos I
_ the word moderation [} often

B in B sense [
N (not taking sides). NN

T I e e
o I (5. ir, 2015).
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extreme

are factored in . various

during ] hustle and bustle [§
"religious moderation" [N

a. Understanding of

(neutral),

"the best choice".




reckless

2)

Moddhtion (in terms)
attitudes [l views [l are

QS. al-Bagarah: 1 hich is referred to as the notion of
moderation here
S pprg—

desires

As mentioned in the hadith, there was

are - people of worship,
, that

. Thus, this message l

extradigd from the verse of the Qur’an itself.




3)

from the explanations of the interpreters of the Qur'an
on the expression of wasathanummatan. According to
them, the meaning of this expression is that Muslims are
people who can act justly and are good.

BN (in language)

Religion means adhering to (embracing) religion.
Example: I am Muslim and he is Christian. Religion
means worship; obedience to religion; good life
(according to religion). Example: He comes from a
religious family. To be religious means to be very
adoring; fond of; attach importance (verb). Example:

They are religinus in the property.
Reﬁg'n (in terms)

too uniform

. Therefore, do not use religion as a tool to
negate and demean and negate one another. Therefore,
let's always spread peace with anyone, anywhere and
anytime. Religion is guarding, guarding the heart,
maintaining personal behavior, protecting the whole
country, and protecting the universe.

So, moderation D‘liﬁion is our iersiective on

moderate religion,
F

either or . Extremism,
radicalism, hate speech, and fractured inter-religious
relations are the problems faced by the Indonesian

nation today.




b. Benchmark of Moderation of Religious

Pluralism in Indonesia cannot only be addressed with

r, but also with . principle . goodness.
balance and impartiality in managing life with the
principles of law and certainty in it. However, justice over the
existence of a rigid black-and-white formality law is also not
sufficient if it is not accompanied by goodness, which is an
element that also underlies the principle of justice.
The law may only touch the surface aspect and not fulfill
real sense of justice, so there needs to be a touch of kindness.
soodness [N
_. In QS. al-Bagarah: 143, it is explained that Allah
declared that the Muslims were made the Ummatanwasathan.

i

)

The following are the benchmarks for the moderation of

humanity, religious

I o




2) Mutual _ Through mutual agreement shows
cooperation among various human beings. Because
after all, humans have limitations diversity will cover
each other's shortcomings. Diversity was created by
God Almighty to make fellow humans perfect each
other. Diversity is God's will because diverse human
beings need agreement. The main essence of religious
teachings is how each of us submits and obeys a mutual
agreement.

3) Public order. People with diverse backgrounds to be
orderly can trigger a moderate religious atmosphere.
The purpose of religion is to create public order during
diverse life together.

¢. The Role of Understan Religious Moderation
In the last four years,
actively _ the mainstreaming of .

igious moderation is our perspective on moderate religion,

Extremism, radicalism, hate speech, and fractured inter-
religious relations are the problems faced by the Indonesian
nation today. Thus, the mainstreaming program of religious
moderation is cfiidered important and finds its momentum.

The form is |GG superfluous

opposites.

opposite,

According to NafikMuthohirin (Sindo: 7 May 2018), the
fractured relationship between religious adherents in Indonesia

6




is motivated by at least two dominant factors: first, religious
populism that is presented to the public sphere, which is
peppered with hatred towards followers of religion, race, and
ethnicity. certain.

Second, sectarian politics deliberately uses religious
symbols to justify the correctness of certain political maneuvers
to lead people towards radical conservatism in thought.
Religious populism arises due to a narrow perspective on
religion so that it feels the most correct and cannot accept
different opinions.

These two factors are related to each other. Both of them
are presented to the public space in the context of practical
political interests, where on the other hand they sacrifice the
common sense of the religious community. Because, there is no
religious doctrine that teaches hatred, violence, and disbelief
just because of differences in political choices. The bad impact
we feel now is waiting for these hateful acts to spread from the
virtual world to the real world.

Luckily, Indonesia has always been safe from the threat
of division because it can be suppressed and avoided so that it
does not end in physical conflict and spread to a wider level. In
this regard, apart from the presence of the state, the threat of
division can be avoided because of the role of several @il

socie oups such as the Islamic organizations NU
largest

from the start.

been

This misunderstanding regarding [Jj meaning [
_ in religion has implications for the emergence of
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people's antipathy attitudes that tend to be reluctant to be called
a moderate or even further blame moderate attitudes. The
principle in developing moderation that is held in our da'wabh,
namely delivering da'wah with
bilkhikmahwalmauidhahhasanah, with or in good ways. The
language of religion is a language that persuasively humanizes
humans.

Because of the i rtance of moderate religion, it is also

important for all of us understanding.

righteousness,

However, harmony was not carried out by the New
Order's methods of gluing inter-religious harmony through a
political approach, controlling the course of religious relations
with the tools of power so that when the regime fell, conflicts
with SARA sentiments emerged (IbnuMujib and Yance Z
Rumahuru, 2010: 1). Building harmony should be based more
on doctrinal and cultural awareness, that is, apart from the
doctrine of every religion that teaches the values of tolerance, it
is also based on the same desire to live in the bonsai of peace.

This essence i@hat religious moderation wants because
people contours ¥ our
. Moderate religion is a religious model that

has long been practiced and is still needed in this era.

Thus, the way to treat this important message of religious
moderation should not be enough if it is only promoted but
needs to be urged as a joint action by all components of the
nation, both government and religious groups, so that
extremism and violence based on hatred of different religions
and ethnicities can be suppressed and eliminated. Hopefully,
WAIllahua'lambisshawab.




salvation
often
the attitude of

the existence of
to gain [ NN the

a tolerant attitude _ one - his
strength [ So-i- I

disharmony in ever happened came
I - I o

now it's a threat of disharmcmy and state threats

sometimes ste om g¢lobalization and Islamism, which Yudi
o1 250 con A o =
. then

disharmony _ for moderate religion . be

tivated, or an inclusive Islamic way or attitude open religion,
and moderation NN

viewing and completing one
B o h

dealing , regardless of religion or sect, Islam

Mﬂdcmtu, and - appreciation, -
-h’uc beliefs

the decision
et involved . the action - (Darlis, 2017)
o

an archipelago

rr:]igicms cuntradicting -

_ with tolerance. In the context of religion,

understanding religious texts are currently trending
polarization of religious adherents in two poles extreme. One
pole is too deified text regardless of the ability of reason.

9




Scripture text was understood and then later practiced without
understanding the context.

Several people call this group conservative. The other
extreme, on the other hand, what is often called a liberal group,
is to deify the mind so that it ignores the text itself. So liberal in
their perception

Moderate
_. Good variety in mazhab and diversity

D co!l:boration,

irinciile of humam’i (Darlis, 2017). Believini

t religious teachings are equally extreme.

of

skills and overcome the differences between thefBTo realize
moderation of course inclusiveness should
attitude of

virtually contain safet
between

_ keeping together
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differently with us. The call to always echo moderation, and
take the middle ground, through words and action is not only
a concemn of the public servants such as religious counselors, or
citizens Ministry of religion but all citizens of Indonesia alone
and all mankind, so that not to cause events as New Zealand
mosque shooting killed 50 worshipers Friday prayers. Various
conflicts and tensions among humanity in the diversity of
religions, ethnicities, understanding, and so on have brought

up interr nal decisions through the United Nations that set
the yearh "International Year of Moderation" {-
International Ye Moderation).

Religion is solution to the - path
(the middle path) that is fair in facing life and social problems,
igion becomes a perspective and a guide that balances

society. The appropriate thing

to be f guide for _ is
in the world,
the | )

d. - Role of Religious Instructors

The religious instructor is one of the functional positions
in the Ministry of Religion Republic of Indonesia. The religious
instructor is the end spearhead of the government in conveying
religious messages and messages to government programs. The
role of religious educators in society is very important because
some people still see the importance of the ideal figure as a
figure or patron in life in the community, therefore religious
instructors have the potential to be positioned as religious
figures or figures in society. According to structuration theory,
existence religious counselors can be seen as agents who can
form internal structures public. Activities of religious
counselors through repeated practice or action will be an
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example or as an actor. Religious instructors as agents will
develop daily habits that not only give the actor a feeling of
security but also allow them to face their social life efficiently.
To foster motivation and take constructive actions in awareness
and attitude toward religious moderation, religious counselors
are expected to function as 1] informative and educative;
religious counselors are positioned as a preacher who is obliged
to propagate the teachings of their religion, convey religious
information and educate society as well as possible according
to the teachings religion 2] Consultative Function: religious
counselor provide himself to think about and solve the
problems facing society, both personally, family and as the
general public. 3] Administrative functions: Religious
instructors must plan, report, and evaluate the implementation
of counseling and guidance has done (Amirulloh, 2016). To

carry out the extensifill function of religion optimally, then in
the text academics {ﬁ
- 2015) mentioned basic skills required, namely: 1]
Ability to identify and monitor variables and issues important
for the vitality of society (as the function is performed, for
example, issue demographics, economics, human services,
environment, etc) and the ability to using and applying
variables in prioritizing programs, planning and submission or
called the process of social action 2] awareness, commitment,
and ability including the sense of belonging to various cultures
different, assumptions, norms, multicultural beliefs and
values, or Cultural diversity. 3] Ability to plan, design,
implement, evaluate, calculate, and sell programs counseling to
improve quality of life target of counseling or programming
field counseling. 4] Ability to recognize, understand, and
facilitate opportunities and resources the power required for
the best response to the needs of individuals and society
construction (Engagement). 5] Mastering skills communicate
both orally and in writing, application of technology and

12




methods counseling to support programs counseling in guiding
behavior change counseling target group (Submission
education and information) 6] Interaction ability effective with
individuals and groups various structures to create
collaboration, build dynamic networks and systems (Relations
between individuals). 7] Historical understanding, philosophy,
and characteristics of counseling (Knowledge about the
organization) 8] Ability to influence individuals and groups
positively different builds, or management of the extension
organization 9] ability to establish structure, organize the
process, development, and monitoring resources power and
lead change to achieve outreach outcomes effectively and
efficient or leadership function. 10] Ability to Demonstrate
behavio@hat reflects a high level of extension performance,
reflects

accordin vision, objectives
counseling in - context . increasing individual effectiveness
and organization (Professionalism). According to Fahrudin,
2019, an effort to create a harmonious national life and religion,
requires moderation religion, namely a moderate religious
attitude or in the middle and not excessijliNot claiming to be

themselves or their group most correct,
I oo, [ - <ioe

unaffiliated _ interests -
certain. The of moderation is necessarily socialized,

educated, and developed with a role model for religious
educators. Extension workers can position themselves to take
part in religious moderation, which brings religious peace to
each outreach activity. Building a tolerant, peaceful society
needs to be optimized by extension workers through activities
or stages: planning activities, organizing activities, carrying out
activities as well as monitoring for evaluation of religious
moderation program.

13




§ oQuiz

Answer the following questions according to the text!

1.
2.

3.

According to you, what is moderation of religion?
How does the implementation of moderation of religion
in daily life?

Why is moderation of religion important?

Does religion as one of the factors cause a clash in a
state? Mention it!

What are the strategies being moderate?

14




Chapter 2

JUSTICE

A. DEFINITION OF JUSTICE

inguistically,
e J—
modification;
- (evil) l action the - one; _

r

I o I

justice as defined by the figh scholars and mufassir is carrying

out god's law, humans punish according to religious law as

revealed by Allah to his prophets and messengers.
15




s - —

(Muhammad fua al i, 1987: 448-449 [l 544-545).
The many talk about -,

shows that Allah is the source of justice and commands justice

gmthis world to his messengers and all his servants. Although
B o — iy <o
that al-'adl is an attribute of Allah, there are many verses that
explain his justice (m. Quraishshihab, 2000: 149). Therefore, in
the study of al-asma al-husna, al-adl is one of the names of
Allah, precisely the 30th asthma of the 99 al-asma al-husna.
Knowing the nature of god's justice has the aim of trusting and
getting closer to him. Furthermore, it encourages virtuous
human beings - to the best of their ability - with god's just
nature, and encourages them to strive earnestly to achieve -
according to their abilities - that fair nature, adorn themselves
and have character with that justice (m. Quraishshihab, 2000:
32-33).

Allah almighty himself with his word in the Qur’an,
ordered to uphold justice to his apostles and all his servants.
Allah's command addressed to the apostle is contained in gs al-
hadid (57) verse 25. This verse implies that every apostle is a
bearer of god's justice contained in the bible. For Muhammad
saw the justice that he carried out in the Quran. This verse also
confirms that mankind has the same task as the apostles in

16




upholding justice, and the reference for Muslims in upholding
justice is the Qur’an.

Allah swt, as can be seen q.s. Al-maidah verses 8 and 9,
command the believers to uphold justice, and justice itself is
classified into righteous deeds. Therefore, believers who
uphold justice can be categorized as people who have tried to
improve the quality of their piety. In other terms, it can be said
that justice is one of the most tangible indicators and it is close
to piety.

“o0 you who believe, be those who uphold (the truth) for Allah,
bear witness with justice. And do not let your hatred of a
people encourage you to act unjustly. Be fair, because justice
is closer to piety and fear Allah, verily Allah is knowing of
what you do. Allah has promised those who believe and do
righteous deeds that they will have forgiveness and a great
reward.” (a- an'am:152).

The above verse commands to uphold justice in the field
h, both [ position [l believer as a judge or witness. In
another verse, Allah also commands us to uphold justice in the
form of speech even to relatives. And when you say, then speak
with justice, even to relatives." in that verse also Allah swt

ordered to manage the property of orphans well and to perfect

the measure and es fairly.

N S —
_, impartial, _ right, stick to thegruth,
appropriate, and not arbitrary (depdikbud, 1990: 6-7). E
I -
masdar is _ As-- shows _ is
B couzi R <o N
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B caught E—
I
B, measures, -asfahani, [: 336). .
Quraishshihab (1996: 111)
I that there are
[ —
AR, as [ continues, NN by [l Qur'an,
- ]
BN, majidkhadduri (HE: 8) NN of
e —— - wasatch, [

I, secondly; escape, depart I evade

I right [, all three are [N
B equal B equalize, and I to balance [ to balance, to be
comparable or to be in a state of balance.

From the various meanings of justice mentioned above,

Islamic religious experts, in general, formulate it into four
uraishshihab, 1996:114-11 6). First, fair in the

a [ o, I o

e - equally with others. The meaning of equality

an-J

“when you decide matters between people, then you must

meanings (

same sense.
treat

here

decide justly."

The word al-adl in this verse, according to
quraishshihab (1996:114), means equality, in the sense that a
judge must treat litigants equally because equal treatment
between litigants is their right. Murtadhamuthahari (1992:56),
in the same sense, says that justice in the sense of equality does
not mean denying diversity when it comes to property rights.

18




Equality must be given to people who have the same property
rights. If equality is given to people who have different
g rights, what happens is not equality but mjustice.

female

Iy urged

that he also be given that one so that it would be a hundred tails.

The decision of prophet dawud as, was not to divide the goats
by the same number, but stated that the first party had abused

the sec party.

h- Here, justice [§
synonymous with appropriatenesgaeroportion. Balance does
not require equal content and drafth

One [l can I il . N

Bl instructions of the Qur’an that distinguish one from

another, such as the distinction betwee

en and women in
tnessing -

understood - sense of

some inheritance rlghts an
I i -

_ sense raises the belief that Allah, the all-

wise and all-knowing, creates and manages all things with a

certain size, level, and time to achieve goals. This belief will lead
to divine justice. (m. Quraishshihab, 1996:118).

The ruler's obligation to do justice and the people's right
to justice are indeed following the Islamic vision of human
beings. Islam, says abu farah (1999:25), views humans with one
vision - in other terms called musawat - because they were

19




created from one origin; their father is one - namely adam as,
and their mother is one - namely eve.

Because humans were created by god from a common
ancestor, they should receive equal justice, in their political
arena. This is something that must receive serious attention by
the authorities in their respective fields, both those who hold
legislative, executive, and judicial powers: according to the
modern state administration.
Starting from this paradigm of equality, every citizen has the
right to receive equal treatment in every field of their state life.

in Islamic areas, residents of other religions have the
same rights before the law even though they have relatively
different obligations from residents who are Muslim. This issue
has probably been widely discussed in the study of the medina
charter or others. Therefore, this issue is only mentioned as
necessary.

Muslim experts who talk about justice also discuss it
from a socio-political aspect called social justice. They argue
that the justice of a ruler/government official - in related
matters with people's financial rights, rights that are the
consequences of a job—will make the people feel safe and
secure, and will increase their work ethic so that the economic
sector development increases and creates a just and prosperous
life. (m. Dhiauddin, 2001:269).

Dhiauddin continued, that wealth and jobs will
strengthen the country and maintain the continuity of
government. Therefore, all forms of injustice against people's
property or people's property rights will make people
miserable and lazy to work. The next consequence will be a

20




crisis of confidence in the authorities, it can even lead to an
€COonoOmic crisis.

Quraish Shihab (1996:126) at the end of his study on
social justice asserts that justice is not meant to equalize all
members of society but to equalize them in the opportunity to
make achievements.

If the opportunity for achievement has been given to all
people, but among them some are less able, even unable to excel
in earning a living, then the solution taken by the Islamic
government is to provide compensation to them; through zakat
or otherwise. Surah al-taubah verse 60 describes people who are
entitled to receive compensation from zakat money, including
the indigent, poor, amil, converts, slaves (for the effort to free
them), gharim (bankrupt people), and ibnsabil.

Muadi bin jabal when he was sent as governor in yemen
received a message from the messenger of Allah: "i was ordered
to take zakat from the rich among you and distribute it to the
poor from among you (wahbahzuhaili, x, 1991: 361).

Islamic justice is comprehensive which includes
economic justice, social, and political. The principle of justice in
Islam is a pattern of life that shows love, help, and a sense of
responsibility, not based on a conflicting social system between
one class. With other classes. Humans always have a tendency
to be selfish as a result of being influenced by lust so that they
do not treat others fairly. Therefore, efforts to realize social
justice in Islam are not only by paying attention to laws and
regulations but must go through a process of self-discipline.
The command to carry out justice is found explicitly in al-
Qur’an. The verses of the Qur’an command to be fair and Allah

21




alone makes justice the goal of government. Hadiths the
prophet also explained the importance of carrying out justice in
government. The command to do justice is addressed to
everyone, without discrimination. The necessity of doingjustice
must be upheld in Muslim families and communities, even to
non-believers Muslims are commanded to be fair. The
principles of upholding justice in Islam: 1. Absolute freedom of
soul. Islam guarantees the freedom of the soul by complete
freedom, which is not only in terms of meaning or only
economic but aimed at these two aspects whole. Islam frees the
soul from slavery, in the form of the cult of the individual and
the fear of life, sustenance, and position. People who are
respected are people who are pious, people who have "faith and
do good deeds" 2. Perfect equality of humanity. In Islam there
is no glory to the person of the blue-blooded nobility compared
to ordinary people. Islam came to declare unity types of human
beings, both origin and place of departure, rights, and
obligations before the law and before god.

All areas of life must be reached by justice, starting from
justice to yourself and your closest family, starting from justice
for oneself and your closest family, justice in the field of law and
justice, justice in the economic field, and even justice in
behavior towards the enemy. The laws that apply to society
must be a translation of the sense and values of justice. Justice
is a very important principle and has a high position in Islam.
The word "fair" is used in four ways, namely: balance, equality,
and non-discrimination, granting rights to parties who are
entitled, and the delegation of form based on the level and
feasibility. Divine justice means that every being takes the form
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and perfection of his form according to what is worthy and
possible for him. Justice is classified into three types, namely

justice in the form of legislation invitation (al-, is al-

qanuniyyah), social justice (al-,is al-ijtima“iyggh), and justice
between nations (al-, is al-dauliyyah).182 h
B - o I
I, i rue

correct. [l too, I

-.183 whatever its nature, justice in Islam is formulated by
adhering to the divine law or the will of Allah swt formulated
by the scholars to be made law in living together as citizens.184
justice is a collectivistic ideal that views justice as a harmonious
relationship with various social organisms. Every citizen must
carry out his duties according to his position and nature.

The following is an explanation of distributive justice,
retributive justice, and social justice:

a. Distributive Justice

Distributive justice means giving goods to everyone
according to fair demands, and his just demands are
determined by his social status which depends partly on the
status he receives from historical fate in nature and society and
partly he gets from his efforts in promoting status and
potential 187 There are two kinds of principles for distributive
justice, namely the principle of formal and material principles.
The formal principle was p@lforward by Aristotle which is
formulated with the sentence
unequal

Aristotle
element

. According to him, _
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I chat
exist because are seen _ have
Equalm item.189 Distributive justice
has existed in classical times, and in this moderm era is
becoming increasingly urgent. This causes justice to have a lot
of trouble because it involves the problem of sharing. The
problem is, how to divide the good stuff and the good stuff
which is not good (benefits and burdens) fairly so that no one
gets too much and no one gets less.

Distributive justice is intended to prevent the
concentration process from occurring wealth and create wealth
circulation to create goals the main thing is a healthy economy
well in the comifjiihity so that no one monopolizes it. Pover
and hunger arch individual laziness, a
_ the imbalance of economic and social structures
that gave birth to the gap so that Islamic teachings strictly
prohibit wealth only centralized and revolves around the rich
group. The material principles of distributive justice
complement the principles formal. Material principles point to
one of the relevant aspects which can be the basis for a fair share
of the things sought by various people. If there is only one
formal principle, there are several principles materials if it is
given to 1) Everyone has an equal share. Share fairly is to divide
equally among all those whom interested parties are given an
equal share. For example, in a family environment, cakes or
other foods are shared fairly if all family members get an equal
share. 2) To each person according to his individual needs. This
principle emphasizes that justice is according to need. For
example, housewives have not been fair when dividing rice
among all family members in large portions same. Because their
needs are not the same. In this case, justice is realized, if
everyone can eat until they are full and thus the need is met. To
everyone according to his rights. Rights are things important
for justice in general. As an example, a worker is treated fairly
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